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The Maori translation of the Lord’s Prayer, from the New Zealand Book of Worship: 

Eternal Spirit,
Earth-maker, Pain bearer, Life-giver,
Source of all that is and that shall be,
Father and Mother of us all,
Loving God, in whom is heaven:

The hallowing of your name echo through the universe;
The way of your justice be followed by the peoples of the world;
Your heavenly will be done by all created beings;
Your commonwealth of peace and freedom
sustain our hope and come on earth.

With the bread we need for today, feed us.
In the hurts we absorb from one another, forgive us.
In times of temptation and test, strengthen us.
From trial too great to endure, spare us.
From the grip of all that is evil, free us.
For you reign in the glory of the power that is love,
now and forever. Amen.

I.

I don't remember learning the prayer. The word just live in me. I pray them without 
critical consideration to their implications and demands. I can pinpoint the kinds 
conditions that bring them to the surface: turbulence on a plane (fear), witnessing a 
terrible situation (powerlessness), confronted by social dynamics that render me 
speechless (powerlessness.) I am seldom moved to act in response to this prayer. Let 
me confess that I often gloss over the thy’s: “Thy kingdom come” and “Thy will be done.” 
My frustration with the condition of our society and world gain the upper hand making it 
hard for me to believe these things are possible. In so doing, I fail to see myself as an 
actor in the coming of God’s kingdom and a responder to the will of God. My focus 
when saying this prayer is mostly the second set of petitions; the ones about bread, 
forgiveness, deliverance. When I think about these is often about my bread, 
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forgiveness, and my deliverance. The collective, communal nature presumed in “our” 
lost uncritical articulation and my need for security. I suspect I am not alone here. I 
suspect that most of us repeat these words weekly maybe even daily without fully 
considering how this prayer is a revolutionary statement that challenges any and all who 
seek to usurp God’s power and oppress God’s creation.

It matters before we dive into a full reflection of the text in Matthew to create a context. 
Here is what we know: Jesus has been baptized and the spirit of God possessed him 
and drove him to the wilderness; we know his ministry began with Jesus calling for 
repentance for the kingdom or dominion of heaven has come near. We also know Jesus 
called disciples, that he has been healing people and that crowds are beginning to 
follow him. Right before this instruction on how to pray we know that he delivers drops 
revolutionary teachings that mess with dominant notions of power - how is held and by 
whom - that turn on its head who will experience most fully the grace of God. After 
offering commentary on issues confronting the community, Jesus preambles the 
conversation about prayer by talking about almsgiving. He warns us against those folks 
who give not to provide for the needs of others but for self-aggrandizement and those 
folks that pray with such verbosity the prayer ceases to be about God. And then 
powerful declaration about who God is and what God does the moves into the realm of 
the insurrection God knows what you need before you ask. This declaration about God's 
power and presence stands in contrast with Caesar; one who declares himself god but 
who given the conditions of oppressive occupation cannot provide what people need to 
thrive.

II.

Then comes the instruction on how to pray (Matthew 6:9-13 NRSV). Join me as I briefly 
reacquaint myself with these familiar words all too often spoken without conscious 
awareness of their implication.

Our Father in heaven, hallowed be your name.

Dr. Derrick MacQueen when we gathered to chat about this text said, the opening of 
claims that we are in intimate relationship with God! By opening with the words “Our 
Father”, “Abba, Father” Jesus via the prayer offers an alternative to how we are to 
related to God. We are not simply creatures to a creator, subject to a heavenly monarch 
but children with a common parentage that makes us siblings. From the get go the 
prayer is about communal affiliation with a God that loves us. “Hallowed be Thy name,” 
is an urgent appeal for God to act not just a statement of praise. God is being called 
upon to reveal God's glory in a world all too full of ugliness and evil and to do so soon 
(David R. Adams, FITW) This imperative is being spoken in the context of an empire 



where the state religion demanded that only the name of Ceasar the hallowed making 
"this demand for the manifestation of God’s holiness, the arrival of God’s kingdom, the 
enacting of God’s just will, all mean the same: that Caesar’s kingdom must go; Caesar’s 
rule must no longer be left unchallenged as it tramped the need of the people (Obery 
Hendricks, Jr., Which Jesus Shall we Teach?)

Your kingdom come. Your will be done, on earth as it is in heaven.

The context for this petition is one in which people are experiencing captivity. The 
powers of evil are visible everywhere: in diseases of mind and body, falsehoods that 
people claim are true, and the sins - individual and corporate - that destroy individuals 
and communities. When offered in this context the petition for God’s kingdom to come 
seeks a moment in our material lives where God’s power to create will prevail over 
forces that destroy, and that his power to redeem will bring release from bondage (Craig 
R. Koester Asher O. and Carrie Nasby., https://www.workingpreacher.org/
preaching.aspx?commentary_id=1703) Moreover, offers Howard Gregory, "this petition 
constitutes a subversive affirmation that all earthly powers are transitory and have no 
ultimacy, even as it calls those who pray to participate with God in the realization of the 
kingdom of heaven with in human history.” AND this petition places a hold on us, not 
only to align ourselves with the will of God for humanity but to seek to discern and live 
according to that will for the sake of the world (Howard Gregory, FITW.)

Give us this day our daily bread...

The petitions now shift to us and our needs. Again, the collective nature of the prayer 
reminds us the needs of the "individual are not separated from those of the wider 
community. Our lives are not self-generated or self-sustaining. Life relies on what we 
receive from the Giver and can only be stewarded as a gift (Asher O. and Nasby).” 
Obery Hendricks, Jr. analysis about this petition has help me gain a deeper 
understanding about it. Hendricks says that in making the request for bread communal 
and collective, Jesus is conscientizazing the disciples and by extension us to treat the 
people’s needs as holy. Jesus was impressing upon the disciples and by extension us 
that the most important service they could render to God was to make this a just world 
where everyone has enough daily bread, is free from economic violence and 
exploitation, is delivered from the clutches of unjust kingdoms, principalities, and 
powers. "In essence, what Jesus taught his disciples, then, was to strive for 
revolutionary change on earth as in heaven as their righteous service to God. 
Revolutionary change that honored God by doing indiscriminate justice, by lifting up “the 
least of these” on the altar of God’s justice and mercy (Obery Hendricks, Jr, Which 
Jesus Shall we Teach?)”
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And forgive us our debts, as we also have forgiven our debtors..

To forgive is to release. Biblical interpreters "have pointed out that one aspect of Jewish 
life under Roman domination was that people were being driven off their hereditary 
land-holdings by artificially created tribute-debt, which was bled from them to build 
Hellenistic cities that were showcases for the power and wealth of the Roman 
occupiers. Against this background the petition for debt forgiveness echoes the earlier 
prayer that God’s sovereignty be manifest and hold sway. This is a forceful prayer for 
release from domination that kept ordinary people from thriving even in the Land of 
Promise (Richard Swanson,  http://www.workingpreacher.org/preaching.aspx?
commentary_id=2346). This release from a bondage system opens the door for a 
different future. One in which people can thrive because relationships that organize 
community are just.

And do not bring us to the time of trial, but rescue us from the evil one.

Here the translation shifts away from the version I learned which says, “and lead us not 
into temptation, but deliver us from evil.” Some suggest this shift in wording reveals our 
discomfort with the possibility of a God that leads us astray. “The Greek text eaves open 
the possibility that God could “bring” people “to the test” by situations that challenge 
their faith (Genesis 22:1; Exodus 16:4). The petition recognizes the confrontational side 
of God. The prayer does not try to explain what lies behind experience, and affirms that 
even if God is capable of challenging people, God is the one who saves. Therefore, in 
all circumstances, people are to call upon him (Asher O. and Nasby).” Whether leading 
us into or saving us from the temptation of the evil one, God is engaged with us.

And there you have it. The prayer ends. No added language affirming God’s possession 
of power, dominion, and glory. Just a disquieting word about the possibility of God’s 
intervention not always keeping us from having our path divert.  Amos Jerman Disasa in 
his pastoral commentary says, "If we dare to be faithful in public to the prayer… the 
absolute rule of the “evil one” manifested in oppressive political, economic, and social 
systems will be threatened. Praying this prayer, however, does not call forth the violent 
revolution Jesus’ enemies feared. Rather the harder and perhaps more dangerous work 
is in revolting against our own worst tendencies to covet more than our daily bread and 
to deny forgiveness to others. The Lord's Prayer calls forth the kind of systemic change 
capable of ushering in a new kingdom.”

III.

While in conversation about this text my dear friend Amy Kim Kyremes-Parks said, 
“What is our responsibility to praying this prayer? There are more implications for us 
than there are for God. This prayer demands action. Why don’t we think about our 
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responsibility to being collaborators in the coming of God’s sovereignty? This prayer 
reveals much about what we aren’t doing while waiting for the kingdom.” So what does 
this all mean for us today? How does this prayer speak to the current reality? What 
expectations does it create and what demands does it place upon those who like us 
utter it regularly?

The Lord’s Prayer is not a little diddy Jesus wrote. It is not simply about demonstrating 
how not to pray. I would even argue is not even about whether prayer should be private 
and simple. From where I stand this prayer is about confronting any social order that 
seeks to usurp the sovereignty of God with the news that their efforts will not work in the 
end. This prayer is a revolutionary declaration spoken and taught by Jess the 
revolutionary. Again Obery Hendricks, Jr. , "To say that Jesus was a political 
revolutionary is to say that the message he proclaimed not only called for change in 
individual hearts, but also demanded radical change in the political, social, and 
economic structures of colonized Israel in which he lived. It means that an important 
goal of his ministry was to radically change the distribution of authority and power, 
goods and resources,so all people—particularly “the least of these,” as he called them
—might have lives free of political repression, enforced poverty and hunger, and undue 
insecurity. It means that Jesus sought not only to heal people’s pain,but also to inspire 
and empower them to remove the unjust social and political structures that too often 
caused their oppression. This aspect of Jesus’ ministry can be seen throughout the 
gospels, but is particularly in evidence in what is arguably the central teaching of Jesus’ 
ministry, the Lord’s Prayer.”

The Lord’s prayer is about actively working for God’s kingdom, NOT Caesar’s. It is 
about recognizing as Richard Swanson says, "that unless the reign of life holds sway on 
earth, heaven is quite irrelevant.” What good is it to pray “Thy kingdom come” weekly 
and then do nothing and say nothing to stop our government policies that place children 
in cages, commodify brown and black bodies for profit, declare war on the poor, the 
indigent, the immigrant all while promising the white masses it will be “great again" for 
them. What good is it to pray “Thy will be done” and then do nothing and say nothing 
about the ways in which white dominant culture, heteropatriarchy, and all manner of 
systemic oppression co-opt all of us and convince us to look the other way when we are 
witnessing injustice and when we are the perpetrators of injustice. Let us be clear the 
ways of being that prevent the sovereignty of God are not just in the GOP and the white 
nationalists they are in the church that produced and produces them folks.

In his book The Prophetic Imagination, Walter Brueggemann suggests Jesus's 
teachings reflect to two central concerns that are key to the prophetic tradition. "First, 
the word is addressed to and received by a minority community consisting of marginal 
people. Second, The prophetic word of criticism is addressed to the dominant 



community which rejects them. The promissory, prophetic word concerns a radical turn, 
a break with the old rationality. Thus the teaching presumed a contrast between that to 
which we cling and a future for which we yearn. The ministry of Jesus, like the ministry 
of Second Isaiah, happens in the space between the clinging and the yearning. If there 
is only clinging then the words are only critical. It there is yearning, there is a chance 
that the words are energizing (105).”

I must admit that often it is hard for me to find In the church a place to yearn. I feel we 
just cling. We cling to the former things and I don't mean the memory of God’s 
intervention. I mean the our position, our possessions, our extra portions of daily bread, 
our quarrels, the debts we hold over others. We think all it takes to sever our allegiance 
to “Caesar" and to the agenda of domination and control that “Cesar” stands for is 
removing the “g” from kingdom. Maybe it is the way in which I live out God’s call in my 
life: working to transform institutional commitments to white supremacy ideology. I have 
sat through many a presbytery and session meetings and witness all the ways in which 
we are timid, hesitant, and at times outright resistant to address systems of oppression 
such as heterosexism, heteropatriarchy, and racism. If the invitation is to give our 
leftovers in charity, we are all in. But when called to work for the reordering of political 
relationships Jesus preached about and when asked to considering our allegiance to 
the ways of the evil one, we say no thank you. So we cling and we cling to our own 
fabrications about how great we are. 

When I lose faith that God’s kingdom can come on earth, that God’s will can be done, 
and that we will live courageously into the demand of the prayer, I turn to the word of the 
prophet in second Isaiah to remind me of what is possible, to help me remember what 
God can do.

This is what the Lord says—
he who made a way through the sea,
a path through the mighty waters,
who drew out the chariots and horses,
the army and reinforcements together,
and they lay there, never to rise again,
extinguished, snuffed out like a wick:
Forget the former things;
do not dwell on the past.
See, I am doing a new thing!
Now it springs up; do you not perceive it?
I am making a way in the wilderness
and streams in the wasteland.



The wild animals honor me,
the jackals and the owls,
because I provide water in the wilderness
and streams in the wasteland,
to give drink to my people, my chosen,
the people I formed for myself
that they may proclaim my praise.

The prophet aims to create an imaginative space in the minds of people who have lost 
hope and can't conceive that something new can spring forth. The invitation then to 
remember the ways God has seen them through difficulty is purposefully cultivating in 
them a sense of possibility aimed at transforming their understanding of the present 
and, thus, the future. In a seemingly hopeless situation, the prophet calls on the people 
not to lose heart but to look with anticipation for the signs of God’s sovereignty 
manifesting among them (Callie Plunket-Brewton). To use Brueggemann’s language, 
the prophet wants them to yearn not cling.

IV.
There is one format of the Lord’s Prayer that always moves me to tears. It is Albert Hay 
Malotte’s 1935 setting of the prayer to music. Every once in a while I find Jessye 
Norma’s or Denyce Graves rendition and allow the words to wash over me. Recently, I 
ran across the live recording of Graves singing the prayer, accompanied by Dr. Douglas 
Major, during the National Service of Prayer and Remembrance following September 
11. Because I have been journeying with the words the power of the moment hit me 
differently. Here is Graves, an African American woman, singing revolutionary ideas to 
the gathered leaders of the nation, back then all white men, that challenged head on 
any and all notions that their quest for domination was just, challenging them to 
recognize with humility that our commitment to Ceasar's way of domination was costly, 
that our holding of debts had lead to death. History shows us that none got it. They 
probably thought this is that nice little diddy Jesus taught us. But what if they had? What 
if the churches that shaped those leaders, in remembering the ways God had intervene 
throughout history through and in the actions of many faithful people, had taken the 
prayer seriously and taught them to work for the coming of God’s sovereignty and had 
given them the tools to differentiate God’s will from their own?

Some people’s words remain powerfully timeless and strike a cord whenever spoken. 
Rabbi Abraham Joshua Heschel’s words to that for me. In 1963 he wrote, “What we 
need is a total mobilization of heart, intelligence, and wealth for the purpose of love and 
justice. God is in search of [people], waiting, hoping for [people] to do [God’s] will. The 
most practical thing is not to weep but to act and to have faith in God’s assistance and 



grace in our trying to do [God’s] will. This world, this society can be redeemed. God has 
a stake in our moral predicament. I cannot believe that God will be defeated. What we 
face is a human emergency. It will require much devotion, wisdom, and divine grace" to 
face it. The Lord’s Prayer offers us way to pray with our whole selves in ways that lead 
to a purposeful mobilization for justice. It demands that we join God in the acting but not 
superficially. It demands that we join an insurrection against evil.

I will never be able to utter the words of the Lord’s Prayer without trepidation; without 
considering what they require of us which is courage. The courage to be a people more 
committed to co-laboring with God to make real in our material world God’s sovereignty 
than to the maintenance of institutions and buildings. The courage to make God’s will 
our will without equivocation which means speaking clearly as individuals and as church 
in our denunciation of the evil the current administration (and for that matter any 
administration) of this nation is engaged in and that facing the possibility of loss; loss of 
members, loss of resources, loss of access, and prestige. It will require the courage to 
reinterpret the loss as the impact of faithfully seeking to do God’s will and an opportunity 
to see, with the abundant eyes of the prophet in Isaiah, that we are aiding in the 
emergence of something new. The courage to face the ways in which we hoard the 
bread we need to live and are unwilling to rethink our economic relationships with others 
so that they can have bread. The courage to face and deal with our unwillingness to 
liberate our economies and to let go of the IOU’s we have on each other. But mostly the 
courage to yearn for God’s reign to come, to yearn for a new earth, the courage to 
yearn for the future and to let go of the past we cling to. It takes courage to pray these 
words because in doing so we are calling forth revolution. 


